It is true that multinationals often "create in consumers artifi cial needs." Is it accurate to imply that missions do the same thing? Do they actually create a need that does not exist? Who would claim that the people they are trying to reach really do not need the gospel, even though the methods used may not always be the wisest? Coca-Cola can be criticized accurately as not being inter ested in quenching people's thirst as much as in selling Coca-Cola. (If they were only interested in alleviating thirst, they would pro vide clean water.) But is it fair to suggest that missions create an artificial need so that they can sell a product? What are they trying to sell, if not the gospel of salvation? Certainly the validity of the product cannot be compared with Coca-Cola. People can live without Coca-Cola. No one can live eternally without the gospel.
The authors make a strong point when speaking of how mis sions "can pay larger salaries than the national churches, so they attract capable, well-qualified young people from the church training colleges." That the leadership thus trained by the mission ends up with "no accountability to the church in the country" is one of the most tragic aspects of bypassing the church. This criti cism is valid.
In suggesting that missions "take a middle-of-the-road posi tion on social issues in order fo affracf the widest possible support" (italics added), the authors apparently do not allow for the possi bility that the middle-of-the-road position may genuinely be where the mission stands theologically and politically. It may be unfair to claim that this is motivated solely by finances.
When it is stated that "they do not clearly stand on the side of the poor for fear of losing financial support from their constituen cy at home," is this an accurate evaluation of many of the relief and development agencies whose major thrust is based on the needs of the poor? They have sometimes been criticized from the opposite perspective for having overplayed the plight of the poor (orphans, starving people, desolate refugees, etc.) in order to raise funds. Should they not be given credit for being honestly con cerned for the poor?
A major theological issue is raised in the statement that "it may be more biblical to regard children as persons who belong to Jesus until they reject him, rather than as lost souls who need to repent as soon as possible." At what age do people reach the age of accountability? If it is only when they reject Jesus, what does this imply about adults who have never consciously rejected him? There is not space here to discuss this in depth, but it bears much closer scrutiny than the authors have given it in raising the ques tion.
The authors end "with hope and optimism." This is encourag ing. They have rightly raised a very valid issue. Leaders of mission agencies from the West need to listen carefully to such critiques. It is hoped that dialogue can continue with Western Christians eager to learn in humility, and with leaders in the "Two-Thirds World" keeping the doors open, not by overstating their case, but by com passionate understanding and equal humility. If this can happen, then the body of Christ can develop together around the world in fulfilling the Great Commission.
Conversion in Cultural Context
John A. Grafion Introduction I n a very true sense every conversion is in context, a con text that is multifaceted, embracing the political, social, economic, and religious domain in which a person is living at the time of his or her conversion. Thus whatever the meaning of con version, it never takes place outside a cultural context. Conver sions therefore are of almost infinite variety. Though "God is no respecter of persons" (Acts 10:34) in the sense of esteeming or ac cepting one person above another, he does deeply respect persons as individuals and meets them in their own context. So although there is only one way to God, and that through Christ (see Acts 4:12; In. 14:6), there are a thousand ways to Christ, and the variety of religious experience as seen in conversion bears witness to this fact.
Whether or not conversion involves both a point and a subse quent process is a subject of debate even among Reformed theolo gians.! Equally debatable is the question whether or not the process aspect falls into a strict definition of conversion. It cannot be denied, however, that a process is inherent in the experience of conversion, involving stages of development. 
Missiological Perspective: The Two Contexts
One way to begin a consideration of this topic from a missiological perspective is to define contextualization as relating the gospel to a particular culture in all its dimensions, or more properly, permiffing it to relate, for the gospel is relevant. The phrase "in all its dimen sions" is purposefully ambiguous with reference to its antecedent, for it refers back to both the gospel and culture. The gospel in all its dimensions must relate to culture, and likewise that same gos pel must relate to a given culture in all the dimensions of that cul ture.
Biblical Context
A biblical view of conversion must at least recognize (if not ex plore) all the dimensions of that term in its biblical context.? Like wise, as with contextualization, the subject must be viewed with all the dimensions of culture in perspective. If either of these com ponents is missing, then one is left with an inadequate and trun cated view of conversion.
Evangelicals have not always benefited from this in-depth study of conversion where both the Bible and the context have been given equal and adequate consideration. One is tempted to affirm that evangelicals have historically given more attention to the biblical data than to contextual considerations, but the voice of younger evangelicals (and those who resonate with their perspec tive and emphases) suggests that evangelicals have by and large often failed to understand and to come to terms with the radical demands of the gospel itself, to say nothing of its implications for conversion. The "minority report" at the Lausanne Congress in 1974,4 as well as the book" that grew out of it, attests to the incom plete gospel (and consequent view of conversion and its demands) that has all too often characterized the "culture Christianity" of North American evangelicalism."
Any discussion of conversion must therefore look at all the scriptural data, The recognition of this imperative keeps the sub ject open-ended, subject to further modification, amplification, or application. It keeps us from a rigid and static view of conversion, even when viewed from the perspective of the revelational II givens" on the subject.
Cultural Context
The second dimension to conversion is that of culture. If we use the definition of culture adopted at the Willowbank Consultation in 1978, we can fit each culture under consideration into four broad categories that form the framework for that definition. These four spheres include a system of beliefs, values, customs, and institutions. 7 Certain movements within evangelicalism have not always facilitated the gospel's penetration of all the dimensions of culture, probably due in part to their basic "Christ against Culture" stance." The Pietism that found expression in the Fundamentalist "Conversion is going to touch different individuals even within the same culture at different points." movement, for example, which in turn produced many of the in terdenominational missionaries of the past sixty years, did not take a high view of culture, nor was it especially concerned with its transformation as such.? The concomitant individualistic em phasis likewise further contributed to the down-playing of "pos sessing" a total culture for Christ, as Calvin, for example, had viewed the church's mission vis-a-vis culture. Now in seeking to understand the contextual dimension of conversion and thereby permitting the gospel to become relevant in each situation by functioning as the ultimate and absolute judge of culture (see Heb. 4:12, kritikos), we are faced with innummerable differing contexts. The situation is further compounded, almost geometrically, if we view cultures as integrated wholes and reject Donald McGavran's idea, in The Clash between Christianity and Cul tures, that they are 1/ aggregates rather than ... organisms" whose components are seldom essential to the culture" and thus are without any particular significance because of an inextricable relationship with the total cultural system.l?
However, when culture is viewed as an integrated whole, a total system, each form or part derives its specific meaning and significance from internal and inherent relationships. In such a view the meaning of a particular form can differ greatly from cul ture to culture.11 Thus a given component that proves acceptable when judged by biblical criteria within one culture could be totally unacceptable in the context of another culture simply because of the meaning that it carries, growing out of its relationship to the world-view of that particular culture, for example. A simple, harmless, and "neutral" cultural artifact could serve as a case in point.
,Culture and Conversion
When a study of conversion in cultural context is understood from the perspective of this latter view of culture, the value variables in each context suggested above make for a complex situation, one that precludes a simplistic master matrix that can be successively placed over each culture to determine which elements fit the bibli cal mold and which do not. This view of culture does not permit broad, generalized value judgments about culture specifics that are transferable from culture to culture. Nor does it permit simplistic formulas that spell out uniform criteria for defining or measuring a conversion across cultural lines. The internal dynamics of an inte grated view of culture preclude the use of what the writer calls an "axiological canon" that is universal in its application. Rather, viewing conversion in context demands that the multitudinous el ements of each culture be viewed by Scripture in the light of their relationships and consequent meaning within that particular cul ture.
From this perspective of culture, conversion in context will therefore sometimes, perhaps often, touch the same element in different cultures in a very different way, spanning from total re jection to total acceptance. But the situation is even more complex, especially in a Western context where there is great emphasis on individuals. Though each culture molds its members with certain values and a distinguishable world-view, individuals vary greatly within a given culture. Thus conversion is going to touch different individuals even within the same culture at different points. Con version for the rich young ruler meant something far different from what it meant for the woman at the well in John 4. 12 And so it is today, for example, within the context of our own American culture, if one can speak so broadly.
This whole question closely parallels Charles Kraft's model related to the dynamic-equivalence translation of Scripture.P In both instances the context in its various dimensions is being taken seriously and is being permitted to affect the content of the pro cess. As a result one can expect to see tremendous diversity in the outward manifestations of the conversion process.
Diverse Manifestations of Conversion
Biblical conversion involves in its essence a new life,I4 growing out of a vital, personal relationship with Christ (see 2 Cor. 5:17). To Paul it is nothing less than putting on the "new self" (Col. 3:10), a transforming experience that is described as a continual renewal of one's mind (see Rom. 12:2). In this connection two points need to be underlined. First, emphasis is properly placed on the personal nature of conversion. By this is meant what Kraft terms"a dynam ic interaction between God and human beings" that issues from a person's conscious allegiance to God. IS This should be carefully distinguished, however, from an individualistic approach to con version. The latter is an expression of Western (and particularly American) culture where family and group relationships are expe riencing increasing disintegration. Examples abound of multi-indi vidual conversions.l" One of the best-known illustrations is the conversion of the Sawi people of Irian [aya, the exciting details of which are chronicled in Peace Child. 17 A serious view of conversion in context will therefore always take the larger context of tribe or Fuller T heological Seminary adm its studen ts o f any race, sex, color and national or ethnic origin.
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clan into consideration, for example, when the gospel is addressed to a group that makes decisions by consensus. A second point to be made is that genuine conversion will in evitably bring significant change to individuals and in turn to communities. Although secular anthropologists may decry any thing that would intrude upon the world of "primitive" people.liv ing in pristine purity and bliss.P the outworkings of conversion (both spiritual and otherwise), while deep and far-reaching, need not be ultimately destructive. In fact, they can be quite otherwise. However, it must be recognized that the gospel can penetrate to the heart of a culture and effect significant change. Bruce Olson, writing of his work among the Motilones in Colombia, speaks of the change: "But with Jesus, there can be real change. Not just
Announcing
The next meeting of the International Association for Mission Studies will be held at the University of Zimbabwe, in Harare, January [8] [9] [10] [11] [12] [13] [14] 1985 It is at this point that missionaries must exercise extreme cau tion and, at times, great restraint. It is all too easy and natural for them to come with their own conversion agenda, which is usually a reflection of their personal religious experience or that of the Christian subculture they represent. They often may not realize how fully certain items on their agenda relative to their under standing of the "things that accompany salvation" (Heb. 6:9) are conditioned by their own cultural context. With the best of inten tions they may seek to effect certain changes in the lifestyle of their converts and, in the process, convey the impression that cer tain activities (or the absence of others) are of the essence of Chris tianity. While not minimizing the divine working of redemptive grace as a reality in the lives of such new believers, it needs to be understood that such externally imposed "signs" or marks of con version can be extremely detrimental.
First, they can easily blur the real nature of what it means to be a Christian. Christianity is far more than certain prescribed and proscribed activities. Two further results may tragically flow from this first error, which is primarily theological in nature. First, legal ism can easily develop.j" It becomes assumed that growth in the Christian life and consequent "acceptance" into the Christian church is to be achieved by conformity to certain external stan dards. Obtaining baptism and the status of a concomitant new name in certain parts of the world comes as a result of passing "in spection" before a group of church elders who have a "checklist" of the required items that either must be present (ability to read, a tithing record, etc.) or decidedly absent (use of tobacco, etc.) It is very possible for the new convert to seek to attain mechanically through external conformity to an imposed standard what dynam ically should be realized through the transforming power of the Spirit producing his fruit in the believer's new life. In a word, the ancient error of the Galatians is being repeated, an error that prompted Paul to rebuke their legalism with these words: "Are you so foolish? After beginning with the Spirit are you now trying to attain perfection by human effort?" (Gal. 3:3) .
A second possible result of an externally imposed conversion agenda can mean that at least certain aspects of the new believer's conversion experience are nothing more than a "cultural conver sion." The convert is in fact converting to the missionary's or the church's subculture by assuming the proper pattern of behavior in order to "belong" and find total acceptance in his or her new con text. Such a conversion, even when accompanied by a genuine in ner spiritual work of God, can be superficial and may have serious consequences. It can deceive the convert, the missionary, and the church leaders into assuming that more of spiritual significance has been accomplished than in reality is the case. It can also lead to a contentment in remaining on this level of Christian experience when in reality new areas and dimensions of the believer's life and thought need to be possessed by Christ.P An even more serious problem of "cultural conversion" is seen when this is the only conversion that has taken place. It can occur even in a Christian context when conversion is simply to a Christian cause, person, organization, or merely to Christianity as a theological system and not to Christ himself. Such a "cultural conversion" may well be portrayed in the one who, hearing the message about the kingdom, "receives it with joy, but since he has not root, he lasts only a short time" (Mt. 13:20-21). Cultural con version may indeed be one of the chief causes for reversion or abandoning commitment to Christ and Christian faith, however else one might explain this phenomenon in the context of a partic ular theological system.
Thus certain behavioral consequences of conversion, cultural in nature and origin, must not be externally imposed, especially when one is working cross-culturally. Such a demand can produce a deadening legalism, stifle normal spiritual growth, and hinder the dynamics of conversion from effecting internal and lasting change on a deeper and more significant level, namely, that of world-view. To this crucial aspect of conversion we now turn our attention.
Conversion and World-view
Reference to world-view brings us to consider its crucial signifi cance in any discussion of conversion. Understanding the world view of the people whom one is addressing with the gospel is a vital prerequisite to its effective communication. David Hessel grave properly affirms that only when the missionary has by a "herculean effort" come to understand the world-view of his hear ers and to speak in that framework does "true missionary commu nication" begin.V World-view as it relates to conversion will be considered from two perspectives.
Conversion in the Context of Value Systems
At the heart of any culture is its world-view with its own system of values. At the very beginning of the conversion process the gos pel comes into direct contact with this value system, both con fronting its sinfulness and fulfilling its unmet longings, for, as we have seen, God graciously meets human beings in their particular , culture.
A sensitivity to a culture's distinct value system will enable the evangelist or missionary to emphasize that particular aspect of the gospel that most appropriately speaks to the given felt need. While in every human situation one's ultimate predicament cen tering in one's broken relationship with God must be addressed, the gospel does speak with relevance to human beings where they are.
The writer is painfully aware that his own presentation of the gospel in an African context was influenced far too much by his own Western Protestant value system. Consequently he failed to emphasize adequately that aspect of the gospel that would lead to what Alan Tippett terms a "power encounter" between the power of Christ and the world of spirits, an encounter that offers deliver ance from the tyranny and captivity of fear. 24 Differing value sys tems, therefore, an integral part of the world-view of a people, must be held clearly in focus by the missionary for conversion to take place in context.
Conversion of the World View
Although conformity to a "Christian" lifestyle may be relatively easy to obtain in the lives of new converts, nothing less than the penetration and utter "possession" of a person's world-view must be the evangelizer's ultimate goal. Only in this way can a culture be transforrned.P There are in this regard two extremes to be avoided. The first is to demand too much in the conversion process, especially as it may relate to the "signs" of conversion in the missionary's own culture. In this connection reference should be made to the matter of timing. Even practices that probably should be eliminated from the new converts' behavior must not be prematurely excised, espe cially under severe duress such as the threat of excommunication. A prime example of this is the female-circumcision issue in the early years of the Protestant church in Kenya.P The stand of the Africa Inland Mission on this controversial matter resulted in the loss of 80 percent of the adherents in one church district. The Ki kuyu churches were reduced to about 10 percent of their member ship in the late 1920s. 27 Granting the wrongness of the practice, and certainly there was not a consensus concerning it even among church leaders, the question may be raised whether the missions involved demanded too much too soon. This view was reflected in a statement of one of the missionaries standing in the center of the storm that the issue generated:
... I can't help but feel sometimes that somewhere we have made a tremendous mistake, when it becomes necessary for us to force out Christians (and I believe most of them are Christians) who have only recently come out of the rankest heathenism. I don't see now how we can do differently, but I doubt if we should have done much harm if we had agreed that since female circumcision must go, we would be patient and work and pray against it until the natives themselves had cast an overwhelming vote against it, rather than that we should make a rule that severs them from church member ship.P Although there is always the danger of demanding too much too soon, and doubtless the real problem lay in the demands being made by outside change agents (in this case the missionaries), yet the other extreme of not expecting enough must also be avoided. As already suggested, the "conversion" or transformation of the world-view of a people must be the ultimate goal. This will in many cases involve a crisis point of significant decision where the question of basic allegiance and loyalty to a new Lord is settled. As for all of us, however, it will involve an ongoing process in which that initial commitment is fleshed out in all its ramifications and areas of life. Kraft describes this lifelong process with the terms "reinterpretation," "reevaluation," and "rehabilitation. "29 Integral to the process is the renewing of one's mind by which the believer increasingly views his or her world of reality from God's perspective. This ongoing process will at times run counter to the approach of accommodation to culture, an approach nor mally associated with contextualization. It will at times give the October 1983 believer such a radically new perspective on life that Paul can write to the Corinthian church in their particular context: " ... from now on those who have wives should live as if they had none; those who mourn, as if they did not; those who are happy, as if they were not; those who buy something, as if it were not theirs to keep; those who use the things of the world, as if not en grossed in them ..." . In this demand Paul is oper ating on the level of world-view; he is addressing their perception of ultimate reality and of ultimate value.
It is on this level that missionaries and church leaders in Afri ca must concentrate their attention during the coming years, given the great influx of new converts into the church. History should teach us the folly of merely concentrating on externals while the very heart of a Christian's culture, one's world-view, often re mains largely unpossessed by Christ and only partially trans formed by the gospel. Working on the conceptual, or world-view, level is the key to the ultimate institution of new behavioral pat terns. Customs will change when there is a basic change within the world-view of a people.30
When the advocates of change begin on the peripheral level, however, incorrect messages are received that blur both the mes sage and the impact of the gospel. The female-circumcision issue in Kenya is again an apt illustration. Like an invading army that fails to "secure" adequately its beachhead before pushing on to capture new territory, several of the missions failed to secure the internal beachhead of the converts' world-view. Consequently, when the custom of female circumcision was attacked head-on in the name of Christianity, there developed not only a misunder standing of the gospel message but also much unnecessary and traumatic cultural disequilibrium.
The radical changes being demanded were not growing out of a transformed world-view. Rather, operating at least partially out "Although conformity to a 'Christian' lifestyle may be relatively easy to obtain in the lives of new converts, nothing less than the penetration and utter 'possession' of a person's worldview must be the evangelizer's ultimate goal." of their preconversion world-view, the ma.jority of the converts saw things very differently from the missionaries. To the mission ary, female circumcision was a relatively minor, external, physical operation, albeit often painfully and even harmfully performed. To many of the Africans involved, however, the missionaries' ac tions were a major cultural operation, a surgery that cut away a very crucial element of their culture; namely, an institution that marked the boundary between childhood and adulthood. There fore it was profoundly significant in the social and educational de velopment of their young people. Unfortunately the issue was not approached on the world-view level, where the question could have been reevaluated when biblical, supracultural truth was brought to bear on the African world-view.
Summary
tion use the natural vehicles of that context in its worship of God, Conversion in context takes seriously both individuals and groups in its developing organizational structures, and in its own outreach within their cultural context. Thus the approach to a given people of witness. Thus without dislocation and extraction, except from with the gospel ought to be characterized by sensitivity to their that which God himself demands separation, the new converts will cultural milieu. Furthermore, the expression of Christianity within grow and mature naturally within their own original cultural con that culture will, one hopes, by the process of internal transformatext.
Notes

